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PREFACE . -

Prof. Vidhu$ekhara Bhattacharya published _hié edition of Gauda-
padakarikas ( or Agamasastra ) some years ago. A close perus:il' of
that edition clearly showed that Prof. Bhattacharya had allowed
himself to be carried a little too far by his leanings towards
Buddhism, and hence some of his interpretations appeared clearly
10 be biassed and forced. While teaching Gaudapﬁdalﬁril& to the
M. A. students, I had occasion to Ccriticise Prof. Bhattacl*aryas
1nterpretat10ns and I felt that it would be better to present my views
in a book—form, before a larger circle of readers so that a balanced
view of Gaudapada’s philosophy could be taken.. The present
edition has been brought forth with such a back-ground. . .

Fortunately as regards the text of the Karikis, there is no
difference of opinion. Prof. :Bhattacharya has collated a large
number of Mss, bur his text does not materially differ from that
published in the Anandasrama series more than fifty yearsago. I
also looked into two Mss. specially lent by the Prajnapathasala, Wai.

172 &

(1) Ms. No. P ( wrozFaETE! ) ; }

This is not a very old Ms. It contains four Prakaranas, and
the colophon at the end of the fourth Prakarana is gy stigarzwaga:
FAl ACTATN- JTZTTAY TZ+aqH TG TFEOH |

16 N o
No. ?7 — (migFdufigesiEanT )

This also is not a very old Ms. It contains the first Prakarana
only, and the commentary of Anandagiti. The colophon reads

g SETASHIRAISHEIMAE  FTEIANIA: FAT  ANMETIS AT
AOFIANTEIT T5H THOT FIOH |

In the Bhandarkar Oriental Institute Collection, there is a Ms.
called gq¥srysy which contains only the 3rd and the 2nd Prakarana
of the Gaudapadakarikas. None of these Mss. show any marked
variations of readings. It may therefore be taken for granted that
the text of the Karikas is more or less fixed,



2 Preface

I have in effect stated above that the present edition is intended
to show how Prof. Bhattacharya’s Buddhistic interpretations of the
Karikas are not acceptable. Iam aware that I might be charged
with having taken a partisan view myself. In the Introduction, I
have discussed several important topics in this connection, and have
tried to show that Gaudapada was a traditional Vedantist and that
he took particular care to show now and then that his philosophy
differed from that of the Buddhists.

I have to thank the authorities of the Bhandarkar O. R. Institute
for having undertaken to publish this work in their Government
Oviental Series. I must also thank Prof. Dr. Miss Sulochana Nachane,
of the M. S. University of Baroda, for helping me in various ways.

In the end, I hope this edition would meet the needs of students
of Indian philosophy, who wish to understand and appreciate

Gaudapada’s Ajativada.

Poona, } R. D. Karmarkar
28 August 1953
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INTRODUCTION
I Gaudapada: His Date, Life, Works eftc-.l-'

In the traditional salutation formula repeated daily . by ahe
followers of Sankaracirya, Gaudapada stands as the grand preceptor

& . SR ) o X
( paramaguru ) of Snnkafacnrya. mTarr comes after gy, then
miraezgites whose pupil Sankara was : thus— 8
Z pup >

(1) =\
(2) ?»ri',]l'"q—:r, the lotus-born one

(5) garsx

(6) acn‘[{r
(%) ‘a‘Iﬂi“
(8) Tﬁ?{ﬁ the great

(9) ri‘n?r;q
(10) =g

(11-14 ) azrarz, grama €, Taw,
and FANHEFEIT ( G ).

From Nariyana up to Suka, there is the fag-g9 succession ;
from Suka onwards there is the a%-foisg succession.  The tradi-
tional date of Suka would be about 3000 B. C., as he was the son
of Vyiasa who lived at the time of the Mahabharata war. Even if
the latest date for the Mahabharata war, viz. 1000 B. C. is accepted,
and if Gaudapada was a direct pupil of Suka as tradition asserts, the
date of Gaudapida would be not earlier than rooo B. C., and then
Sankaricarya who was the pupil of the pupil of Gaudapada, would
have to be taken as having lived sometime between 2900 B. C. and
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goo B. C. Tradition’ again tries to avoid such a conclusion by assign-
ing a long life of thousands of years to Suka, as well as to Gauda-
pada. A more rational way to explain the position would be to
believe that only the chief names, and not all the names, have been
preserved by tradition as lying between Suka and Sankaracarya.
Luckily some fresh evidence * has recently come to light in respect
of the relation between Gaudapada and Sankara. A work called
< $ti Vidyarnava® dealing with the Sakta doctrines by Vidyaranya
(circa 1100 A, D. ) says Mizmizaguasa quaedr gdiar: |, that 1s,
there are five names of Aciryas between Gaudapada and Sankara.
The same work says that Sankaracarya’s direct pupils were fourteen
(sguanisnsa 9gis geaar | faqrArEY gl fHug@TEear: | ¥
Of these the names of the four pupils azrarg, gy*gy, SAIHGE and
Frz# have become more well-known ( only ggqrg’s name is given
in the sfifyarig ). The account seems plausible enough, but the
writer who lived about 1100 A. D. speaks of himself as living in
the fourth generation {rom Sankaracarya, which is not in con-
formity with the generally accepted date 738 A. D. for Sankara.

Anandagiri 3 in his commentary on the Gaudapada-Karika-
bhasya ( that goes under the name of Sankara) mentions that
Gaudapada practised penance at Badarikasrama, and Narayana
revealed to him the Karikas on the Mandakyopanisad.

Sankara in his bhasya on the Svetasvataropanisad says auar =
sEfmedt MmEmgrad: . Itis wue that here Gaudapada is referred to
in the singular, but so is Vyasa himself in the Brahmasatrabhasya.

1 The Yogavasistha describes duka as the greatest of Yogins who enjoyed
the Samadhi state for more than ten thousand years!
i~ s W < i~
S WEt #: gaEagaiaigaq |
a9 atEzENel MEESTaRiHAr |
g &g AAIAEFAEEA3E199T |
(TI. 1-43-44).
9 See the article ‘A Survey of the Sakta School’ (in Marathi) by Prof.
H, B. Bhide, in Bharata Itihasa Surméodhaka Mandala Quarterly Vol. XXXIII
Nos. 1& 2, 1953.
3 @@l R gu A3REEd aAEmiEEd  anEn WFAR ST

~~ ~

5T ez adl AAEAGETERA @ agER A aaed aEeaEE
#@: | on IV, 1.
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The gods, likewise, are often mentioned in the singular, so the
rule about the plural being used honorifically is not without its
exceptions.

Balakrsnananda (circa 17th century ) in his srrdrsdHrRiamEg-
anw#, describes Gaudapada as sgsm@srg and as one being in
Samadhi right up from the Dvipara yuga.

There is no reason to doubt the historicity of Gaudapada, on
the strength of the above traditional account which could not have
possibly invented him.

The Karikas have been quoted by well-known writers, both
Vedantists and Buddhists :—

Santiraksita and Bhavaviveka + quote some Karikas as coming
from some Vedintasastra. As both the above Buddhist writers
were concerned with the doctrines and not the name of the author,
the non-mention of Gaudapida need not appear surprising. In
fact, Sanskrit writers normally quote passages from other works,
without specifying the names of the authors, Sankaracarya quotes
the Karika smr@amaar ... in his satrabhasya (1II. 1.9 ), with the
remark wFA FgreamazEFgoTE:, and Karika 111 15 in the
bhasya ( I. IV. 14 ), with the remark gar = guzrgfagy aztra. ( The
plural used in both the cases is obviously intended to show respect
and refers to only one Acarya and not to many ).

Sureévara in his Naiskarmyasiddhi,s quotes two G. Karikas
(I. 11 and 15 ), and one from Upadesasihasri of Sankara, with the
remark @F MIRMTSA: gegrgad: wwwa: | As giia3: here refers to
Sankara, #z: must refer to only one individual viz. srgqre.
Dr. Walleser misunderstands sir: and gif42: to mean °‘ representa-
tives of the Gauda and Dravida tradition’. The commentator
siaraw calls the G, Karikas quoted in the fsgraiafy, Ar=qidTFT.

Vidyaranya in his q?aq-.rm refers to Gaudapada’s teaching Wlnch
is characterised as syrgiggwRfa by his commentator.

The Vedantasara of Sadananda quotes two G. Karikas (IIL.
44, 45 ) as being too well-known, with the remark agFas.

4  About the 5th and 8th centuries A. D,
5 1V. 41, 42,
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All this shows that Gaudapada’s work at any rate was fairly
known to authors and commentators and he was referred to in

terms of respect ( though not by name ).

Gaudapida seems to be a nickname and not a proper name,
qrz being used to show respect; and Gauda apparently refers
to the Gauda territory where the Karikas were written and where
their author became famous.

Bhavaviveka ( oo A. D.), in his commentary atsarer on his
own work ReTRFZITENRE, quoOles four passages which closely
resemble G. Karikas. Santiraksita ( 700 A. D.) in his asaas@gET-
FifrEr quotes about ten G. Karikas in connection with the sfqfRaz
views, which are called zafagzsrsr by Kamalagila, disciple of
Santiraksita. Gaudapada in all probability cannot thus be later
than 500 A. D.

The Karikas of Gaudapada show more than a similarity of
thought and expression with the Malamadhyamakirikas of
Nagarjuna ( whose date is accepted as circa third century A.D.)
and with Catuhgataka of Aryadeva who was the disciple of Nagarjuna.

The Karikas of Gaudapada are indebted a lot to the Bhagavad-
gita, and if we believe in the genuine nature of the bhasya by
Gaudapada on the Sankhyakarikas of Iévarakrsna (circa 2nd century),
it is clear that the date of Gaudapada must be somewhere between

300 to 500 A. D.

Alberuni ( 11th century A D.) ( pp- 131=2, Alberuni’s India )
says- ¢ ... the Hindus bave books about the jurisprudence of their
religion, on theosophy, on ascetics, 0n the process of becoming god
and seeking liberation from the world as, e. g. the book composed
by Gauda the anchorite, which goes by his name .... Further on,
Alberuni refers to the book Samkhya, composed by Kapila, the
book of Pataiijali, the book Nyayabhasa composed by Kapila, ... the
book Miimamsa, composed by Jaimini, ... the book Lokayata, the
book Agastyamata composed by Agastya, ... and the book Fignu-
cﬂmrma.- It is clear that Alberuni mentions Gauda the anchorite
as representing the Vedantic doctrine first, because the Vedantic
philosophy was held in high estimation. Though we do not know
even now anything about Nyayabhasa of Kapila or Agastyaimata by
Agastya, we think there is no reason to doubt the existence of some
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work by Gauda as sufficiently well-known in Alberuni’s time.
Anyway Gauda the anchorite, mentioned by Alberuni, can
reasonably be identified with Gaudapada, the author of the Gauda-
pada-karika. The tradition of Gaudapada as being a great Yogin is
also corroborated by Alberuni.

One Sadasivabrahmendra in his FANGECEAAISB AT, refers to Gauda-
pida as having expounded the bhasya of Patanjali, and as having
been the preceptor of Apolonys. The commentator Atmabodhendra
says Gaudapada came into contact with Apalanya (equated with
Apollonius, the Pythagorean philosopher who lived in 100 A. D.).
Even if this tradition is held to be correct, it would only show that
some Indian philosopber had met the Greek philosopher, not nece-
ssarily Gaudapada. Again, it is now held that the Greek accounts
in this connecticn are not at all trustworthy.

Works of Gaudapada

Besides the Karikas, the following works are known traditionally
to have come from Gaudapida. No definite evidence is available
on this point, but it would not be wrong generally to believe in
tradition unless there is evidence to the contrary :—

(1) Bhasya on the Saflkbyakgrikg of Isvarakrsna

Some scholars are of opinion that the bhisya on the Sankhya-
karikas is of a very poor quality and betrays no flashes of deep
thought, and hence it could not have been written by Gaudapada.
These same critics, curiously enough, have no hesitation in thinking
highly of the Matharavrtti ( bhasya by Mathara on the Sinkhya-
karikas, which is certainly not better in any way than Gauda-
pada’s bhasya and has so many passages in common with it ) which
is supposed to have the honour of being translated into Chinese
about the middle of the sixth century. According to some both
Mathara and Gaudapada have drawn upon a common source
which was known to the Chinese in translation®.

The bhasya is a matter-of-fact tame work, but Gaudapada had
really not much scope to show his brilliance here, as he was required
to follow the Sankhya-karikas. Perhaps it was his first work when

6 Could it be that Mathara and Gaudapada are ideniical and that the
Matharavriti and Gaudapadabhagya are hut two editions of the same work ?
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he was attracted to the tenets of the Sankhya philosophy. Anyway
we are not prepared to regard this work as not genuine. At the
| end of the 69th Karika-bhasya, we read

" Ay FAFEAT TFd LT FAFRO {7 |

a3ar: GRfAUa; e T Magsa |

The bhasya designates the Karikas of Isvarakrsna as syraws. It
contains the following quotation,

( Karika 1) HAFST A JAI5T WAAA: |
AN FASRAT q1g: TRAAGIAT N
TR HETOT GFAT W S(FAT AT N

. where some of the Sankhya philosophers are described as sons
of Brahmadeva.

TRFNRATEIF T AAAH T
[T U ey Ty g=ua g {ug h
This quotation from g2a13r is given twice in the bhigya ( also
under Kariki 22 ). We give below the passages quoted from other

works in the bhasya to give the reader a general idea about
the work.

( Kartka 1) AT RIRATAT ATAVA STIAIEE F207 |
& gamemg swgzuia: FFE aRgaAEe I
( This is from waai3ea, Rgveda VIIL. 48. 3 )

aar AFan
( Karika 2) 97 SANE [Tsgea 9FAT AARSE |
SEHTET FIAIFATS qgarEn: |l
( Mahidhara quotes this in his bhasya on Yajurveda-Samhhita

XXIV ).
agAFFEEAN0 F1AT T g a1 |
FIFa gAAANT F1B1 & griama: |
Al AFan-
( Karika 4) HITET FRTIARTE FI9TT0EF: |

sfimF T sTT NFT A AFIGrFFRAa |
SFEAIMTF 70 SFguEaiAa: |
afatatgutIaArey 7 @ agse |
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sfaar gar-

FIATA F [HeEqeT e F T |
TIYGIATHEZIGT § T30 AR I
IHT T~
( Karika 12 ) &7 (HgA §<F G<TT @GT & |
INGT FEATAANHIGT an I=q7 |l
( This is usually taken 1o come from FFiwrnag )
: gt aoig Fawa ( Gia 111 28 ) zfy g |
( Karika 23 ) &= guisy MaAmss casssiar |
A FIARIHFIANTE T |
SIFFATTAT AT FITONTANT Frgar: 1l
( dimas 30, 32)
( Rarika 61) =1 FegTASISTACAA: GEZGET: |
ZeATARAY ASTAETT AHAT a7 ||
( agrarza 111 30-88 )
FA FHTAT SF/I AZIG Fa LA 1
IFA o~
FIF: I TATH F1F: Falq AN |
Fl%: GHT ATG HIBT 1§ FUAFA: I

Thus the bhasya quotes from the Mahabhirata, Bhagavadgita,
Purana, Yogasatras etc. A study of the Sankhya philosophy which
preached that ggwzia was sify®ia led Gaudapida to declare that there
cannot be sr=ggrw of the waiw, and the doctrine of the Purusa
being a mere looker on, coupled with the statement of the Bhagavad-
gita that the qualities, g=3, @ and gws are responsible for the
Sarhsara ( goyr ghig Fa=x ) was utilised by him to enunciate
ultimately his doctrine of Ajativada in course of time.

There is a strong probability that Gaudapida wrote a com-
mentary on the Sankhyakarika and called his own independent
work ®nfEr as well.

- ( 2) Igutiar— Gaudapada’s commentary on this work is
known from the colophons as sizqrgigsm=ar on the g=awftar, and
commences with =@UE WiEFAFgATISATETIEIE | ARAAEIIIRC-
Aisdsuiefigy || 25 @9, 9gA ‘GFisTAmAniaean ey NEgqEe-
AIAATIYERT [@ITHIaIasaq (F3ga gawagrAas wnasd gesia-, and
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ends with syrdERAIEaT MFAGETUNANT: | & 975 TAATE A7gAgAa-
Aizgad |l

A good edition of this work is still a desideratum. The Vani-
vilas Press at Sri Rangam and the Gujarati Printing Press, Bombay
have published this small work, but the text cannot be said to have
been properly edited. Strangely enough, the Vanivilas editor says
that several translations of this work have been published in English
and other languages. We were unable to find even one after a
search for the same all over India.  The one English translation by
Mr, Lahari, published by the Theosophical Society of Madras has
been long out of print and we were unable to see it. We
consulted eight Mss. of this work at the Bhandarkar Oriental
Research Institute, Poona, and the following cbservations about
them would show why a reliable edition of this work should be
undertaken as early as possible :

Ms. No. 162 gives a total of 241 verses distributed in six
chapters (I-39; 1-30; Ill-42; 1V-37; V-37; VI-56) and
the colophon reads

giw shAgraa WieAqar gaudaEl dmame St
srEwngAag etc.

Ms. No. 163 gives a total of 137 verses only, distributed in
three chapters (I-54 ; 1I-56 ; I1I-27 ) and the colophon reads

vi3e] gfa shazman sauiargedg gt geare sz
FARTE etc.

Ms. No. 164 gives a total of 160 verses, distributed in three
chapters ( 1-65 ; TI-59 ; III-35 ) and the colophon reads

=ht SATHOUATETATE o ... SOIHIAAO ..o oo €LC
Mss. 165-189 contain the commentary which is called M= qrEg-
ffawr or gauiaETEd ( MeqgradEacan ) or AigarfiazarEar.
The text is distributed in three chapters, but the number of verses
varies (@s 110, 116, 112, 123 ).

- The name of the commentator however is the same viz.
Gaudapada throughout. The unreliability of the colophons to the
Uttaragita is clearly shown from the fact that in no versions of the
Mahabhirata is the Uttaragita found either in the Bhismaparvan or
the Asvamedhika parvan. Similarly it is not found in the Bhagavata.
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This raises the question whether the Uttaragiti was written by
Gaudapada himself, along with the commentary. Itis not unlikely
that Gaudapada who seems to be indebted to the Bhagavadgia for
many ideas in his Karikas, may have thought of emphasising the
Yoga element in the Giw, by writing a supplement o it. The
Uttaragita, besides describing the nature of Brahman, Jivanmukti
etc. gives a detailed description of the Nadis, Kundalini etc.

(3) gamzgegia— This is a small Tantric or Sakta work of
the Stotra type, containing §2 verses. It begins thus:—

VI af av3 WTAEY SroEgITy
qUERT FTATaAgs NI a1T |
HETEIFTA AT EEAFWONEeqads
BRI AT AR TR |

It refers to the two schools, gmg and &z of the Saktas and con-
demns the £ig in no uncertain terms ( axaeEIBEAL aiatzangeggEd
WAL ATAIEE HAATT qRAarTgwas | YR ... war @i ger WAl
WIRIO T KAl HAGITRIST (ATARgsistasaate | 43 ). As can be
expected, it refers to the Nadis, fagar, z=1, 5=, faeg etc. Verse 31
FERFRTT WEOARITIT (af@s etc. is similar to wmrEtgwssr=a
IENHAANE: | FET T eT Brs: dofagay || ( Urtaragita ). On
the whole, this small work reveals poetic talents of a high order.

It is argued by some that the author of this Tantric or Sakta
work must be some other Gaudapada. We do not think that there
is any reasonable ground [or such a supposition. As the author of
the Karikas had interested himself in the Sankhya and Bauddha
philosophical works, he could have been equally interested in the
Sikta school which attached so much importance to Yoga in its
practical aspect.

(4) shfymrogga is another Tantric work attributed to Gauda-
pada, as also commentaries on ( § ) Durgasapradati, (6 ) Anugita
and on ( 7 ) Nrsimhottaratapaniyopanisad.

The Mandakyopanisad has much in common with the Nrsimhot-
taratapaniyopanisad, and as Gaudapada had used the Mandikya as a
basis for his Karikis, tradition seems to have regarded him as the
author of the commentary on the Nrsithha as well,

?
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It appears to us that Gaudapada’s authorship of the Sankhya-
Karikabbasya, Uttaragita and Subhagodayastuti can be reasonably
accepted to be correct. Gaudapada appears to have been attracted by
the Sankhyakarikas in the beginning, from which he learnt of the
Purusa being entirely different from the Prakrti which alone was
responsible for the evolved world. Then he was influenced by the
Malamadhyamakarika ol Nagarjuna, which .dvocated the unreality
of the world, and this enabled him to advocate his Ajativada based
upon the cardinal doctrine of the Upanisads, the oneness of Brahman,
and he wrote his own Karikas to preach his Vedantic doctrine, and
especially to controvert the teachings of the Lankavatira where the
Buddha teaches a large number of doctrines, but fails to grasp
the most important one which fact Gaudapada proclaims by saying

Hagaga wiiwaw in [V-99.
II The Contents of Gaudapgda—Kz—u'ika

Prakarana I :— There is only one Paramatman who 1is all-
pervading, but ke, in association with the various Upadhis or limit-
ing adjuncts, functions in different ways in different states.

Thus—

(1) He resides in the body in the right eye, is known as Visva,
experiences the gross world ( by means of the sense- organs and the
mind ) in the waking state.

(2) He is known as Taijasa, residing inside in the mind and
experiences tbe subtle or non-gross in the dream state.

(3) He is known as Prajia, residing in the heart-Akasa, and
experiences bliss in the state of deep sleep.

This all-pervading Paramatman is known as Turya, the Fourth,
being immutable, non-dual, where no duality which is the source
of all miseries has any scope.

Viéva and Taijasa are bound down by the relation of cause and
effect, perceiver and perceived, subject and object etc., under the
influence of duality, Prajia only by the cause ( Ajhana ) and they
function accordingly ; while the Fourth is beyond all this and is but
consciousncss or Jiana, and is all-seeing and beyond all duality.
Tn the case of both Prajfia and Turya, there is no experience of



Tntroduction : 17T The Contents of Gaudapada-Karika xi

duality, but the Prajia remains influenced by the basic Avidyi or
Ajnana which is absent in the case of the Turya.

Some philosophers who believe in a real process of creation
regard the creation as the manifestation of the Lord, or as resembling
the dream or magic phenomena, or as due to the will of the Lord,
or as coming from Kala ( Time ) or as serving the purpose of
enjoyment or sport for the Lord, or as being the nature of the Lord.

But all these theories are wrong. If the highest is known to be
Aptakama ( whose desires are fulfilled ), how could he be associated
with creation in any capacity, without changing his own nature ?

So, the correct position in this matter is that all duality is but
illusion and Advaita the only reality. When the soul, who is, so
to speak, asleep under the influence of ( Avidya or ) Maya is
awakened and frees himself from the clutches of Avidya, Advaita,
unoriginated, uncontaminated by the experiences in the waking,
dream or deep sleep, flashes forth. If the creation were real, it
would ever remain real, for none can ever change his nature, The
various theories of creation have their use in gradually making
the soul realise the Advaita which is extremely difficult to grasp,
especially by people of ordinary intelligence.

The realisation of Advaita can be achieved by the worship of or
meditation on the sacred :3ﬁ§:t.

Corresponding to the three states (wimg, waw and gafy ) we
have fisa, dsg and grzy forms of Atman and these can be taken
to resemble or as equated with &, 3 and &, the three arars of
AIF . For the purposes of gqrgar, the symbol g is very useful
as it enables the gra% to geta proper idea of the Paramatman easily.

Thus—

AT qTATERT,
(1) Has three mrgrs-ar, ( 1) Has three qigs-fass, &g
g T and sz ( respectively con-

cerned with srgg, e and
gy states ).
(2) = is the first of the (2) s deals with the gross
alphabet, and which is first perceived and
thus resembles =1,




xii ; Gaudapada-Karika

a1 is all-pervading feg can be equated with
=7; as he also experiences
all out-side world.

[ So by meditating upon = as resembling fxeg or as identical
with freg, the gras secures pre-eminence and all his
* desires ].

( 3) 3 represents FeHETA( and ( 3) Similarly Y=g also is gwwmw
links =1 with =&, as he is able to perceive the

: gzw, and is also the link

between the waking state

and the state of deep sleep.

- [ By meditating upon g as resembling &=\ or as equated with
a=rm, the |grgs secures excess and equanimity |.

(4) = represents < measur- (4 ) wig similarly lays down the

ing’ and ¢ merging’. limits of fysa and &wia,

For, 7 represents the and after gafw comes again
limit of sfrm and 7 merges the srga state.

into @ and g to give a
complete idea of ==,

[ By meditating upon s as resembling sz or as equated with
qrar, the wras secures omniscience and the idea about merg
ing into the highest .

The meditation on the three mr=rs of =a as the three quarters
‘of the qearag however does not lead to the highest knowledge
which is to realise g7 or the =R as without any quarters. This
would correspond to the =fr& known as onc unit ( the arg=aeas
A ).

The meditation on the Matra-less zirm makes the ®raw free
‘from fear, for S is nothing but the immutable Brahman which is
the beginning, middle and end of all, all-pervading, and All-
Cc?_ntrpller, auspicious and non-dual, One who has known =i in
this way is alone Muni par excellence ; other Munis are called gfis
by courtesy. '



























































































































































































































































































































































































































































































































































































































